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Soil and Salvation: Danes in Montana, 1906-10.
Part II: Salvation
by Jakob Jakobsen
A Bodtker Grant-funded Article
Author’s Note:
When I discovered that my great-grandfather and his wife had participated in the founding of the Dagmar settlement in Montana in 1906, I did
not expect my initial interest in this to lead to a research grant from the
DAHS, enabling me to dive even deeper into their adventure, for which I am
very grateful. My fascination with their story derives from its connection to
the collective history of Danish America. In this sense, my ancestors acted as
individuals, but their identity navigation took place in a cultural landscape
that changed due to larger developments. As a result, they can teach us something about their time – and vice versa.
While making choices along their way, two objectives seem to have guided them in their navigation: a search for soil and a striving for salvation.
As a reflection of challenges that are also implicit in contemporary waves of
migration, and perhaps rooted in the human condition itself, their “beacons”
consisted of a desire for both material well-being and meaning. This brought
them to the founding of a Danish settlement in Dagmar, Montana which
provided them with free land, a process that was documented in Part I of this
article in volume 40, number 1 of The Bridge, while this article deals with
the more pressing question of whether living in Dagmar could also ensure
their salvation.
*********
Although Anna Poulsen Vad and Johannes Christensen had
claimed their land in the Dagmar colony* in Montana in the autumn
of 1906, they did not leave Clay County, South Dakota until after the
baptism of their daughter Johanne Marie on February 17, 1907.1 Johanne Marie’s baptism—together with that of Aleathe Ulrikke Ingeborg, the daughter of fellow Scandinavian immigrants Mr. and Mrs.
* The use of the term “colony” and its variants throughout this article does
not imply an extragovernmental settlement. Instead, in keeping with its
usage in the period by the actors in this story, it simply denotes a settlement
by a group of people (Danes, in this case) with the intent of retaining a
certain level of intra-group homogeneity, whether ethnic or religious.–Ed.
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Jens Sørensen—was the first in the newly organized Scandinavian Lutheran Congregation in Irene, South Dakota, about nine miles north
of Volin, where Anna and Johannes had been married in Trondhjem
Church in March 1906.2 The baptism was attended by Johannes’ brother James and his wife Annie, who were Johanne Marie’s godparents.
The ceremony was conducted by the Swedish-born pastor Carl Olberg, who had also married the couple. He provided them with the
comfort and security of a well-known Lutheran theology.
“Do You Love Jesus?” Scandinavian Lutherans in South Dakota
Anna and Johannes’ interactions with the Sørensens and Pastor
Olberg in Irene hint at the prevalence of Scandinavian-born settlers
in the region. The first immigrants from Trondhjem, Norway had arrived in the southeastern part of South Dakota as early as 1861,3 but
it was not until 1869 that the first large group arrived via Liverpool
and Quebec. They reached Sioux City, Iowa in the middle of May,
from whence some of them went to Clay, Yankton, and Brule counties,
where Irene is located. Another group, more than forty in number,
followed in their footsteps in 1870.4
On January 1, 1872 twenty of these Norwegian immigrant families gathered to organize the Trondhjem Evangelical Lutheran Congregation.5 The congregation belonged to the Hauge Synod and,
as such, identified with the Haugean movement founded by Hans
Nielsen Hauge in Norway around the turn of the nineteenth century.
Haugeanism shared many of the same reformist traits as the Inner
Mission movement in Denmark led by Vilhelm Beck. For both Beck
and Hauge, the goal was to bring new life and vitalism into a Lutheran church often characterized by formalism and lethargy.6
In their account of the Haugean movement in America from 1864
to 1917,7 historians S. S. Gjerde and P. Ljostveit highlight the diﬃcult
path to salvation for the first pastor of Trondhjem Church. The pastor,
Gunnar Graven, claimed to have renounced “outward sins” already at
the age of twenty-one; however, his heart was still “cold and stony.”8
As a consequence of his “forlorn and lost condition,”9 Graven continuously sought help from his church, where one day a lay preacher
gave a sermon about the supper as described in the biblical Gospel of
Luke, chapter 14. When the lay preacher spoke about the poor, blind,
and needy all being invited to the table of Christ, the young Graven
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cried out, “Jesus has come to save those, who have nothing, and who
can do nothing!”10 According to Gjerde and Ljostveit, it was the Holy
Spirit who had put these words into young Graven’s heart. He had
been “led to Calvary, born again, and set free in the very pew, where
he sat. The burden of his troubled heart rolled away and his soul was
flooded with peace and joy.”11
When Gunnar Graven and his wife Marit left Norway for South
Dakota in 1871, he began to preach among the settlers, who lived in
dugouts scattered on the prairie. Traveling on foot through all kinds
of weather, or at best on horseback with a bag of hay for a saddle, his
health deteriorated.12 Despite these diﬃculties, Graven continued to
minister to between ten and twelve congregations located between
Sioux City in Iowa and Dell Rapids in South Dakota, a round trip of
about 150 miles.13 In 1871, Gunnar Graven was ordained in St. Peter’s
Church in Union County, about sixty miles southeast of Volin. Here,
he helped the abovementioned twenty families organize Trondhjem
Church in 1872.
Each of the first four pastors of the church were Scandinavians.
Graven served as the church’s first pastor until 1884, when he was
replaced by Pastor Frederick Herman Carlson. Carlson was pastor of
Trondhjem Church until his death in 1892, when B. P. Strand took over
until 1896. He was followed by Pastor Carl Olberg, who became the
fourth pastor of Trondhjem Church.14 Pastor Olberg had embarked on
his Trondhjem Church ministry in 1895, when he was Pastor Strand’s
student assistant. He later married the daughter of one of his predecessors, Pastor Carlson.15
Pastor Olberg was an energetic and well-respected leader, a quality that was demonstrated when a storm swept through the state
on June 24, 1902 and destroyed the church buildings of Trondhjem,
Meldahl, and Salem congregations. Amateur historian John Reese recounts:
Under the energetic leadership of Pastor Olberg, the pastor
of all of these congregations, the people rallied with splendid loyalty and sacrifice, so that soon after the church buildings were rebuilt, and not just that, but in more modern and
substantial forms than the preceding structures.16
Pastor Olberg’s wife Alma, who had inherited her father Pastor Carlson’s passion for Christ,17 played an important role in strengthening
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the parishoners’ spiritual life. From her seventh birthday, she had begun to ask people if they loved Jesus.18 According to Reese, the devoted daughter and wife “exerted an ennobling, Christianizing influence
which only the angels of God and the far-oﬀ shores of eternity can
estimate or measure.”19 Pastor Olberg and his wife were an eﬀective
pair of spiritual counselors for their flock.
As a result, when Anna and Johannes reached South Dakota in
the beginning of 1905, they found themselves in a quite familiar religious terrain. Just as Anna’s aunt and uncle had played a key role
in paving the way for the strong Inner Mission movement that prevailed in Ansager after the local onset of the “Great Awakening” in
1888 under Pastor Madsen’s leadership,20 Graven, the “fiery preacher
of repentance,”21 had worn himself out in a successful attempt to root
Haugean Lutheranism in southeastern South Dakota. The subsequent
spiritual objective on both sides of the Atlantic Ocean was to move beyond states of forlornness to redemption, as Anna Olberg’s childhood
demand, “Do you love Jesus?” confirmed.
New Religious Terrain: Grundtvigians vs. Inner Mission
Anna Poulsen Vad did love Jesus, but her move to Dagmar in early
1907 transported her out of this familiar spiritual home into a very different religious landscape. The confusion this caused filled most of a
letter Anna wrote to her younger sister Karen Marie about six months
after leaving South Dakota for Montana. The letter carries no date,
but was written in connection with Karen Marie’s twenty-sixth birthday on August 14, 1907. Anna begins the letter from her new home in
Dagmar by explaining that she had had to wake up seven-month-old
Johanne Marie from her afternoon nap so that they would be able to
reach the post oﬃce in time. As a result, Johanne Marie was chewing
“grumpily” on a piece of apple. Anna continues the letter in the same
playful tone, assuring her sister that it was not actually “all that bad
to be a farmer’s wife.” She raised some chickens and sold some eggs
at the local market, while Johannes was busy trying to improve their
farm. But things like that would probably not make much sense to a
“city sister,” Anna jokes.
When Anna turns to religious matters, she becomes very serious,
admitting to having had some challenges with regard to getting in
touch with other “holy” people. In fact, as Anna sees it, there simply
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are no other such people around, so her sister is fortunate to live in
a place where the “gospel is so abundantly present amongst them.”
Anna explains that they do meet on Sunday meetings in Dagmar, but
these meetings are for the most part led by colony founder Emil Ferdinand Madsen, who always talks to them about their “forefathers,
the progress of our times, and boring stuﬀ of the same variety, while
they only sing songs from the folk high school hymn book.” However,
Johannes and a few others had now been given the task of leading the
next Sunday meeting, on which occasion, Johannes planned to recite a
sermon by Vilhelm Beck. Anna concludes her letter in a confrontational tone by writing that she would like to see what “the Grundtvigians
would have to say about that.”
Anna’s perception of a great divide between the “holy” people
who identified with Vilhelm Beck’s Inner Mission and the “unholy”
followers of N. F. S. Grundtvig, known as Grundtvigians, was very
common among the Danes around this time. On both sides of the Atlantic Ocean, the members of both groups disagreed vehemently on
a number of theological questions while still remaining within the
Lutheran fold. In the United States, the theological diﬀerences were
accompanied by earthly notions about how best to deal with one’s
cultural heritage. Whereas the Grundtvigians espoused a “holistic
model,” according to which Danish immigrants should gather in selfcontained Danish settlements complete with their own cooperatives,
schools, meeting houses, churches and so on that could help preserve
the national-ethnic community they regarded as a prerequisite for
receiving the gospel,22 adherents of the Inner Mission envisioned a
“minimalistic model” with Danish immigrants being first and foremost focused on receiving the gospel, instead of wasting their time on
a losing battle against the influences and opportunities of their new
home country. Thus, in the United States, these two groups not only
represented diﬀerent theological viewpoints; at stake was the larger
question of how to be Danish abroad.
In support of their “holistic model,” Grundtvigians launched the
Danish People’s Society in 1887. The aim of the Danish People’s Society was to establish Danish “colonies” throughout the United States
as a means of preserving Danish culture. It was headed by N. F. S.
Grundtvig’s son Frederik Lange Grundtvig, who had come to the
United States with his Swedish wife Christina in 1881. “If our young
people depart from what is Danish, then they become traitors to their
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own people, and that will always carry its own punishment,” Frederik
Lange Grundtvig argued.23 His vision for the United States rested on a
union of nationalities, each retaining its own unique culture and language, as well as a culturally distinct relationship with God.24 Danish
immigrants identifying with the Inner Mission movement dismissed
this vision. “To prevent our children, who have been born in this country, from contact with its life and language is a violation of nature that
will haunt us later,” argued one of its leading representatives, Pastor
Peter Sørensen Vig, in 1888 25
Initially, it was the Grundtvigians who had the upper hand in this
debate, because they seemed to put people first, in contrast to the Inner Mission followers who seemed to put God first. This perception
followed in part from the social inequality that marked Danish society prior to 1900, in which the Grundtvigian pastors, folk high school
teachers, and farmers generally possessed more cultural and economic capital than the average adherents of the Inner Mission, who
were more typically smallholders, house servants, and day laborers.
As such, it seemed only “natural” for Grundtvigians to dominate their
local communities and set the course for their development. When
crossing the Atlantic Ocean to begin their new lives in the United
States, Danish immigrants had quite literally entered the same boat,
with the result that much of this social inequality was erased, as most
Danish immigrants struggled just to make a living. Yet, in accordance
with the traditions of the home country they had left, those Danish
immigrants with a Grundtvigian outlook still regarded themselves as
“natural-born” leaders among their peers.26
Moreover, many of the Grundtvigians were former folk high
school students and teachers. In accordance with the objective of
the folk high schools developed by N. F. S. Grundtvig,27 this experience had provided them with a very well-developed sense of the
world around them and strong skills in eﬀectively communicating
their opinions to others. They had been “revived” and as a result now
dominated, for example, the Danish-language newspaper Dannevirke
established in 1880.28
Such Grundtvigian claims to preeminence were bound to arouse
opposition, which they soon did in both Denmark and the United
States. According to Thorkild Hansen, the first resistance towards the
Grundtvigians grew out of the initially positive reception among Danish and Norwegian immigrants, who drew heavily on Grundtvig’s
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thinking in connection with their attempt to co-establish a Norwegian-Danish church in the United States in the 1840s.29
This mirrored the situation back in Denmark, where Vilhelm
Beck’s Inner Mission movement was established within the Church
Association for the Inner Mission in Denmark in 1861 in an attempt
to challenge the contemporary rationalistic and detached state church
shaped along Grundtvigian lines.30 Frands Ove Overgaard explains
that the first contours of a division began to appear in Denmark
around 1854. Around this time, the more pietistic Danish Lutherans
began to voice concerns about Grundtvig putting too much emphasis
on “living faith,” thereby reducing the authority of the Bible.31 They
also disagreed about the significance of playing cards, dancing, and
such indulgences, for which the more pietistically minded had no
tolerance at all.32 Both Hansen and Overgaard highlight the groups’
disagreements over the question of post-death repentance. This was
a very important question because it challenged the fundamental urgency of turning to God. The debate culminated in 1869, when Vilhelm Beck rejected Grundtvig’s positions and his authority outright.
“The people, who preach that it is possible to repent after death must
have studied at the Devil’s university,” Beck proclaimed.33
The break between the two streams of Danish Lutheranism, with
the Grundtvigians leaving the Church Association for the Inner Mission to form their own church society in 1898, influenced their countrymen in the United States. As a result, when the Danish and Norwegian immigrants formed their Conference of the Norwegian-Danish
Evangelical Lutheran Church of America in 1870, it had a clear antiGrundtvigian profile, according to Hansen. The tension between the
groups intensified after the arrival from Jerusalem in June 1871 of the
Danish missionary Adam Dan, who had been called to Racine, Wisconsin to replace the Norwegian pastor Johannes Müller-Eggen. The
twenty-three-year-old Dan carried a letter of recommendation from
Vilhelm Beck. Yet just six months later he published an article in the
Norwegian-Danish church magazine the Lutheran, in which he stated
that he did not think of the Grundtvigians as constituting a sect. In his
opinion, Grundtvigians were “good Lutherans.”34
This generous pronouncement provoked an immediate response
from the newly appointed leader of the Norwegian-Danish church,
Pastor Dan’s predecessor Pastor Müller-Eggen, who contradicted his
junior and declared that “Grundtvigianism is perceived by us as the
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most dangerous of all false doctrines taught in the Christian church today.”35 Pastor Müller-Eggen’s reply was supported in November 1873
by a complaint filed by four of his former parishoners against Pastor
Dan for teaching false doctrines in their church. In December 1874,
Dan was found guilty and ex-communicated from the NorwegianDanish church. “May such gross heresy and apostacy from our pure
Lutheran doctrine never again attain circulation among our Scandinavian brothers, but by all lawful and scriptural means be driven out
and exterminated,” the verdict read.36
When the Danish members of the Conference of the NorwegianDanish Evangelical Lutheran Church of America had grown enough
in confidence and numbers that they decided to depart from the
Norwegians in 1884,37 it was not possible for them to join the Danish Evangelical Lutheran Church in America. Organized in 1874, the
Danish Evangelical Lutheran Church had a distinctly Grundtvigian
profile, to which Pastor Dan contributed and which was reinforced
by the arrival of Frederik Lange Grundtvig in 1881. Although some
vague attempts at a union were made, the Danish ex-members of the
Conference of the Norwegian-Danish Lutheran Church of America
established their own Danish Evangelical Lutheran Association in
America with its own associated theological seminary located in Blair,
Nebraska.38
This provided an inspiration for the “holy” members of the Danish Evangelical Lutheran Church in America, where old disputes
fuelled by challenges in connection with the launch of their theological seminary and the Danish People’s Society intensified during the
1890s. With two thirds of its congregations leaving as a result of this,
the former power of the Grundtvigians was destroyed. When the
breakaway members merged with the Danish Evangelical Lutheran
Association in America in 1896 to form the United Danish Evangelical
Lutheran Church in America, the Grundtvigians looked like a mere
shadow of themselves.
Origins of the Danish Evangelical Lutheran Church in America
Around the time of the organization of the Conference of the
Norwegian-Danish Lutheran Church of America in 1870, there were
about thirty-five thousand Danish immigrants in the United States
without access to the sacraments and services of their home church.
As a response to these immigrants’ requests for spiritual support,
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three Danish Lutheran pastors were sent by the newly-established
Commission for the Furtherance of the Proclamation of the Gospel
Among Danes in America to support their countrymen across the
Atlantic Ocean. Traveling on the ship S.S. Thuringia, these three missionaries entered the United States through Castle Garden on June
13, 1871,39 but only one of the three missionaries initially stayed in
the United States.40 Thirty-nine-year-old lay preacher Andreas Sixtus
Nielsen from Aalborg and thirty-four-year-old pastor Andreas Christian Grove-Rasmussen from Horsens were the most experienced of
the three. Nielsen accepted a call to serve as pastor in Cedar Falls,
Iowa, after which he returned to Denmark to be ordained and collect
his family.41 The white waters in the wake of his ship paved the way
for Grove-Rasmussen, who had continued through Wisconsin and
Iowa to Nebraska, where he was struck by homesickness and had to
return to Denmark.42 Twenty-three-year-old Rasmus Andersen from
Vedelshave had fallen ill and was kept at the hospital in Chicago, Illinois.43
Despite the meager immediate outcome of this first missionary eﬀort, a missionary association with the objective “to gather our
countrymen in congregations” was organized in Neenah, Wisconsin
on September 9, 1872. By the end of 1872, the missionary association
numbered three congregations and three pastors, and by the end of
1873 had grown to twenty-six congregations and nine pastors.44 This
steady progress inspired the members to change the name of their
organization to the more self-confident Danish Evangelical Lutheran
Church in America. The church they established in 1874, however,
was built on a cracked foundation, as the recollections of the thenseventeen-year-old Jacob Johnsen—whose father Ole Johnsen was the
first president of the Fairfield Scandinavian Lutheran Congregation in
Cedar Falls, Iowa—illustrate.
Johnsen reported a great deal of drama in connection with the visit of the lay preacher Andreas Sixtus Nielsen to the Danish Evangelical Lutheran Church in America congregation shortly after his arrival
in the United States on the S.S. Thuringia in June 1871.45 The meeting
with the Danish missionary was taking place at Jens Madsen’s house,
when Madsen suddenly came running into the living room waving
a letter from some relatives in Denmark. They had written to warn
him against the heretical Grundtvigian views spread by Nielsen, who
was ordered to leave the house immediately. When Johnsen looked
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around, he could see tears in the eyes of many of the settlers, who had
gathered on the prairie for the first time that day in such a long time
to hear a message from their home country. What they witnessed instead was a confused Nielsen trying to explain himself, while Madsen
did not utter a single word. He just went to the door and opened it
for Nielsen.46 However, some of the settlers who found this treatment
excessive invited Nielsen to continue the meeting at the home of Jens
Andersen. Their meeting went so well that Nielsen later accepted the
call to become the first pastor of the congregation.47
Meanwhile, the crack within the larger church body continued to
grow, especially after a decision was made in 1886 to establish a theological seminary so as to reduce the dependency on pastors from Denmark. By the end of 1882, twenty-three out of thirty-one pastors in the
Danish Evangelical Lutheran Church in America had been sent from
Denmark to the United States by the Commission for the Furtherance
of the Proclamation of the Gospel Among Danes in America.48 The
commission praised this initiative in a letter printed in Kirkelig Samler,
the journal of the Danish Evangelical Lutheran Church in America. On
April 3, 1887, the commission declared that “the education of pastors
serving the Danish church in America ought to take place in America
so as to better meet local needs.” However, the associated independence would also almost inevitably lead to a reduction in the interest
and support from Denmark. As a result, the commission would soon
most likely have to “dissolve itself.”49
The leadership of the Danish Evangelical Lutheran Church in
America was divided over the question of where to locate the seminary. Although four locations had been considered during their annual convention in 1886, with one location getting more votes, it was
decided to locate it in West Denmark near Luck, Wisconsin, where
Pastor Kristian Nørgaard had tried to establish a folk high school in
1884. The seminary was established in the empty buildings, owned
by Pastor Nørgaard’s widow, and inaugurated in 1887 with five seminarians attending the first year. They were taught by Pastor Thorvald
Helveg, who was their principal, while also serving as the new pastor
for the Danish congregation in West Denmark, which was doubtless
a contributing factor to the selection of this location. Helveg, a graduate of the University of Copenhagen, had been born into a long line
of ordained pastors in the Danish Lutheran Folkekirke. Members of the
church body believed that Helveg’s academic background had pre12

pared him to teach seminarians. Pastor Jens Pedersen from the Danish congregation in Sankt Peter’s Lutheran Church in Luck assisted
Helveg. So far, so good.50

Pastor Helveg and family. Pastor Helveg was one of the few Danish
pastors in America who had received formal education at the University
of Copenhagen.
Reprinted with permission from the Danish American Archive and Library,
Blair, NE.

The trouble began in 1888, when Helveg, anticipating increased
enrollment, presented the annual church convention with a request
for an additional staﬀ member. His candidate was a man who identified with the Inner Mission movement. Concerned that there be balance in the faculty, Helveg, who viewed himself as a Grundtvigian, argued that it was important to provide the seminarians with a balanced
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theological outlook. As a result, Pastor Peder Sørensen Vig, who at the
same time accepted a call to serve as pastor in Sankt Peter’s Lutheran
Church in Luck, was employed as Helveg’s colleague.51
In terms of background and life experience, Vig was in many
ways Helveg’s opposite. The oldest of twelve children, he had grown
up on a poor farmstead in Bøgvad near Egtved in the rural part of
southern Jutland with Askov Folk High School oﬀering his only opportunity for further education. After three years in the United States,
he returned to Askov in 1879, where he was admitted into the program training pastors for American ministry. Upon completion of the
commission’s examinations, he returned to the United States in 1884
to teach at the folk high school in Elk Horn, Iowa, while also serving a
rural parish between Elk Horn and Harlan, Iowa.52

Pastor Vig and family. Trained at Askov Folk High School in Denmark,
Pastor Vig became a spokesperson for the Danish immigrants with
Inner Mission leanings.
Photo courtesy of Sarah Kelly Potts.

Initially, the two men worked well together, but divisions soon
began to arise. Later, Vig would explain some of the causes as follows:
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Some of the causes of trouble between us were: He was a
minister’s son from Denmark, a graduate of the University of Copenhagen; I was a farmer’s son, who had merely
sniﬀed at the phial of learning in the authorized pharmacy.
He was a Grundtvigian; I, half Inner Mission. He was a
Danish Dane; I, a Danish American. […] And more disturbing than either of these was the inspiration Helveg received
from Clinton, Iowa.53
The inspiration from Clinton, Iowa, came from Frederik Lange
Grundtvig, who had come to the United States in 1881 to study ornithology, but, in light of the need for Danish pastors, was ordained
two years later to serve the Danish Lutheran Church in Clinton, Iowa.
Inspired by his father’s thinking that nature, history, and cultural expressions are signs of God’s ongoing creaton that should be celebrated,
he was instrumental in the organization of the Danish People’s Society
in 1887, which Vig and those with Inner Mission leanings despised for
being overly interested in earthly dimensions, thereby moving away
from proper Lutheranism.54
Given their diﬀerences and Grundtvig’s influence from Clinton,
Iowa, Helveg and Vig were soon in open conflict. According to Vig’s
biographer Theodore Beck, the student body at the theological seminary reflected this division, where the thirteen seminarians were divided into two groups of six and one in the middle. The seminarians
had to attend classes conducted by both teachers, but on Sundays,
“one group followed Vig to his service three miles away, and the others attended Helveg’s church,” Beck explains.55
The annual church convention in 1891 was convened to resolve
the dispute. Ironically, it took place in Clinton, Iowa, which allowed
Frederik Lange Grundtvig to give a long and very passionate opening speech, in which he warned against the destructive powers that
threatened to tear the church apart. He ended his speech by proposing
a resolution through which the attendees declared that “we of the different factions in the Danish Evangelical Lutheran Church in America acknowledge each other as Lutheran Christians” and “we desire
honestly and faithfully to work in harmony.”56 The resolution passed
with seventy-one votes in favor and none opposed. However, as Pastor Helveg remarked, Pastor Vig belonged to the group of fourteen
attendees who had decided not to vote for the resolution. Vig replied
15

that by voting otherwise, he would have had to recognize as proper
Lutheran doctrine statements such as “the Bible is not the word of
God,” which was contrary to his conscience.57
Grundtvig attempted to conclude the discussion by proposing a
new resolution that asked for Vig’s resignation, but before this new
resolution was put to a vote, Vig rose and read the statement, “Not
being able to remain in the position as teacher at the school for ministers without consenting to teachings that I consider un-Lutheran and
un-Christian, I do hereby resign my position.”58 Helveg responded to
Vig’s resignation by suggesting that an attempt be made to hire as his
replacement a theological candidate from the University of Copenhagen who also identified with the Inner Mission movement, with
whom he would do his best to develop a constructive working relationship. However, he continued, if the opposing faction explicitly
requested it, he would also step down from his position at the theological seminary. When, contrary to his expectations, this latter proposition was accepted by a minority of fourteen ministers and fifteen
delegates, it inspired Grundtvig to fly the Dannebrog at half mast between his residence and the church Sunday morning. Helveg declared
the following day that what had happened at the convention would
“not serve to keep the peace,” as it was nothing but the consequence
of a “desire for vengeance.”59
In response to these developments, the missionary commission
in Denmark sent its president, Pastor Thomas Severin Heiberg, to
host the next annual church convention. The outcome of this meeting,
which was held in Waupaca, Wisconsin, reflected a will to compromise in the sense that it was agreed on the one hand to discontinue
the Danish People’s Society and on the other hand to reopen the theological seminary with Pastor Helveg as principal. However, the new
board of directors at the theologial seminary then chose to introduce
a collective leadership that also included Pastor Vig.60 “This is a case
of unmatched treason,” thundered Frederik Lange Grundtvig in a letter to the editor of Dannevirke on December 21, 1892.61 Because of his
role as founder and current leader of the Danish People’s Society, he
had been heading the diﬃcult campaign to convince its members to
discontinue the organization. Kirkelig Samler also expressed great concern. “We are preparing our own downfall. Our situation has become
intolerable,” lamented an editorial published on December 28, 1892.62
16

The crisis resulted in an extraordinary church convention held
in Chicago, Illinois on Februrary 21, 1893. Beforehand, a group of
seventeen people led by Pastor Vig and Pastor Jersild63 prepared a
proposal for the church to dissolve itself as a consequence of incompatible Lutheran beliefs and lack of cooperation. On the other side,
a group of fourteen pastors and sixty-seven supporters prepared a
resolution requesting critics of the current state of aﬀairs to withdraw
their membership.64 These proposals were discussed, but not put to a
vote. Instead, the majority argued that the church should first attempt
to strengthen its constitution, in order to reduce the church’s vulnerability in the face of the ongoing disagreements.65
The new constitution was adopted at the next annual convention, held in Racine, Wisconsin on September 25, 1893. As a reflection
either of a last urge to reunite or as a prelude to a cataclysmic end,
none of the delegates voted against it. As a precondition for continued
membership, the delegates agreed that a signature was required of all
pastors and congregations within the next three months.66 When the
results were published in Kirkelig Samler on March 5, 1894, the church
had been reduced to a mere shadow of itself. Forty-one pastors and
forty congregations had signed onto the new constitution, but fifteen
pastors and seventy-nine congregations had refused to do so.67
Grundtvigian Diﬃculties
With two thirds of their congregations gone, the remaining members of the Danish Evangelical Lutheran Church in America, who still
believed in the Grundtvigian vision, had become vulnerable to internal dissent. They had to stick together if they were to realize their
dream of establishing little Denmarks across the United States.
Unfortunately, this seemed to be increasingly diﬃcult. For example, many seemed to think that it was either too expensive or not
constructive in terms of future possibilities to put their children in
Danish day schools. As a result, only eight Danish day schools existed in 1896. More communities, about twenty in total, oﬀered Danish school for about two months during the summer holidays of the
American school system. Generally, however, Danish school was only
oﬀered on Saturdays or Sundays. With the number of Danish immigrant children reaching more than 300,000 in 1900 (154,600 had been
born in the United States and 151,400 had been born in Denmark),
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this constituted a poor, parallel education system. When the Danish
teacher Christian Balling visited a number of urban and rural Danish
communities in 1901, he found that many parents, even in Grundtvigian communities, preferred to speak English at home. Their children,
who were attending American day schools, were in the process of losing their Danish language and with that their Danish culture, Balling
observed.68
In addition, it turned out to be more diﬃcult than expected to establish the Danish “colonies” that were supposed to be the backbone
of the Danish version of the United States. When the Danish People’s
Society embarked on their first colony, named Dannevang, in 1894,
they chose a location in the southeastern part of Texas, where the climate was supposed to be “mild,” resembling that of Italy.69 Frederik
Lange Grundtvig had played a key role in the identification of a good
location for the colony that should serve as a “fortress for Danish folk
life in America.”70 Five years later, a natural disaster hit the colony, in
the form of a hurricane followed by a flood. This was the turning point
for many of the 240 colonists, who wanted to leave. By then, unfortunately, many could not even aﬀord to.71
The challenges in connection with the Dannevang colony had a
negative impact on the support for the Danish People’s Society.72 Between 1892 and 1899, it shrank from 1,000 to 369 members,73 leading Frederik Lange Grundtvig to declare in 1901 that it had become
“worthless” and ought to dissolve itself.74 The crisis led to the chairman’s resignation in 1902, after which a majority voted in favor of
the organization dissolving itself. However, this could not be implemented because the voter turnout did not constitute the required quorum.75 In 1903, the organization hit a new record low with only 170
members left. In their local departments, they held a new vote about
the future of the organization. Thirty-eight voted for its dissolution,
forty-seven against.76
In the same period, all four midwestern Danish folk high schools—
another key component of the Grundtvigian vision—in Ashland,
Michigan; Nysted, Nebraska; Danebod in Tyler, Minnesota; and Elk
Horn, Iowa—also suﬀered from low attendance during the 1880s,
with great diﬃculties continuing for Ashland, Nysted, and Danebod
throughout the 1890s.77 In 1891, Karl M. Hansen, a teacher at Danebod
Folk High School in Tyler addressed their challenges.78 He compared
the low enrollment of fifteen students at Danebod Folk High School
18

with the more than one hundred students at the former folk high
school in Elk Horn, Iowa, which had been transformed into a business school by its new headmaster Pastor Kristian Anker. Under the
heading, “Is it impossible to run a Danish folk high school?” Hansen
concluded that results-oriented English-language schools seemed to
be in high demand, whereas schools based on the Danish folk high
school tradition with its broader focus on personal development were
slowly dying.79
Emil Madsen and the Dream of Dagmar
It was onto this stage of diminishing support for the Grundtvigian vision, which eventually led to its abandonment by some of its
most prominent leaders, including Frederik Lange Grundtvig, who
returned to Denmark in 1900,80 that Emil Ferdinand Madsen made his
entry via a letter to the editor of Dannevirke on September 19, 1906. On
this day, the former teacher at the folk high school in Ashland, Michigan, who had since moved to Clinton, Iowa, where he was working
as a gardener and writer, proclaimed that he intended to carry on for
Pastor Plambeck81 and travel to North Dakota in order to search for
land for a Danish colony. He invited anyone interested to join him.
The trip would start in two weeks, Madsen declared.82
This proposal was in line with Madsen’s thoughts on how to best
preserve Danish culture in the United States, which he had outlined
in a brief and bombastic pamphlet in 1897. The premise of his pamphlet was a distinction between the Danish immigrants who “gather
in the defence of Danish culture and spirituality”83 and those who do
not. The latter would not be mentioned in the history books, Madsen
argued, for it was not easy to be a champion of Danish culture and
spirituality. These champions had suﬀered many great losses since the
organization of the Danish Evangelical Lutheran Church in America
twenty-five years ago, he explained. Nevertheless, they continued to
march forward. “We have raised two banners above our stance that
are still pointing toward prosperity—the Star-Spangled Banner and
Dannebrog,”84 Madsen proclaimed.
Madsen strongly believed in Danish colonies as the key to this
fusion of Danish culture and American opportunity. “In our colonies,
our people fight heroically for what we as Danes have learned is good.
The colonies constitute the batallions of our army.”85 The youth could
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play an important role in connection with this. “Do you have a spark
of the holy fire in you, enabling you to shine a light in the dark for our
people?” Madsen asked his young readers.86
Madsen repeated these thoughts in 1902 in connection with a critique of the Danish People’s Society. Colonies will be the means to a
“happy future for Danish America,” he argues in a letter to the editor
of Dannevirke.87 They are economically viable as a result of the Danes’
superiority at farming, as compared to people from “less skillful nations,”88 which enables the Danes to “buy out the Yankees faster than
any of the auction houses are able to list them.”89 Unfortunately, in his
opinion, the Danish People’s Society had become lost in the details,
moving away from their main objective, which was to gather their
countrymen in colonies. In short, the Danish People’s Society was in a
“sad condition.”90
Emil Ferdinand Madsen was a Grundtvigian fighter. He was such
a passionate believer in the Grundtvigian vision that challenges on
many fronts, including the essential issue of establishing well-functioning Danish colonies, did not motivate him to scale back his involvement or quit as, for example, Frederik Lange Grundtvig did.
On the contrary, the obstacles he encountered drove him to raise the
stakes and invest even more in the quest for a Grundtvigian future
for the Danish immigrants. Within a Grundtvigian movement under
pressure, his response was to personally lead the way for his countrymen. He took matters into his own hands.91
Although Madsen’s vision attracted Johannes and Anna to Dagmar, their background within the Inner Mission movement made it
diﬃcult for them to feel at home in the Grundtvigian Dagmar that
Madsen ultimately established in October 1906.92 In August 1907,
Anna wrote to her sister Karen Marie in Denmark that while she was
happy about the development of their homestead, which allowed her
to sell a few eggs and a chicken on the local market on occasion, she
did not enjoy being surrounded by Grundtvigians, who were only
interested in their “forefathers, the progress of our times, and boring stuﬀ of the same token.” She missed the gospel and other “holy”
people.93 Johannes, in contrast to Anna, seems to have had a more
pragmatic outlook. We get a hint of this in Madsen’s account of the
founding trip to Dagmar,94 where he describes how his group, on their
way from Culbertson, Montana, passed a previously surveyed Dan20

ish colony established by the United Danish Evangelical Lutheran
Church in America with about two hundred homesteads taken already. A few hours further north, on the site where Dagmar would be
founded, he described the view of another Danish colony established
by the United Danish Evangelical Lutheran Church in America with
many houses built already.95 If Johannes had been as devoted to Vilhelm Beck and the Inner Mission movement as Anna seemed to be
in the letter to her sister in Denmark, he might have chosen either
of these both more developed and more “holy” colonies for his family’s homestead. In line with the majority of Danish immigrants to the
Unites States, however, he seems to have had a less dogmatic attitude
towards the ongoing theological debates and decided to stick with
Madsen.96
Despite the challenges of life in Dagmar, the Christensen household continued to expand. Anna gave birth to their second child, a son
named Ewald, on April 24, 1908. He was baptized on May 31, 1908
in the newly organized Nathanael Danish Evangelical Lutheran Congregation in Dagmar that was, of course, aﬃliated with the Danish
Evangelical Lutheran Church in America, by a visiting pastor named
Hald.97 One year later, Anna became pregnant with their third child,
a girl, who was born on September 20, 1909 and named Karen Marie.
By then, however, everything was diﬀerent for the Christensen
family. One month before Karen Marie’s birth, Johannes had fallen ill
and died, becoming the first of the Dagmar settlers to pass on. The
announcement of Johannes’ death appeared on the front page of the
local newspaper the Medicine Lake Wave on Thursday August 26, 1909.
Under the headline “John Christensen dies suddenly,” the newspaper
reported that “last Thursday evening August 19th, the residents of
this vicinity were greatly shocked to hear of the death of John Christensen, a prominent farmer, who resided near Dagmar.”98 “Mr. Christensen had been working in the field until four o’clock, when he was
taken very ill and went to the house and laid down on the bed from
which he never arose, as death came at nine o’clock, he being sick less
than five hours,” the article continued. “The deceased is supposed to
have been overcome with heat, that along with the bad water he had
been drinking caused his death.”99 His death was a tragedy for his
family, but it impacted the community as well.
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Among the first to take land in the colony, and the first to die, Johannes’
death forced the homesteaders to dedicate a graveyard across the
corner from the church property.
Photo by the author. Dagmar, Montana, 2015.

Johannes’ death and its implications for the colony were significant enough to be mentioned in The Dagmar Diamond Jubilee Book,
1906-1981. According to this source, published to mark the first seventy-five years of Dagmar’s existence, his death led to the dedication
of a cemetery:
Madsen continued publicizing the colony in the Danish
press. He wrote of the healthful climate and the good drinking water. Indeed, it almost seemed as if the wells were fed
by the fountain of youth. When Karl Laursen at one of the
colony meetings had said, “We really should have a graveyard,” the others thought there was no hurry about that.
But death came here, too. A cemetery across the corner from
the church property was dedicated on August 21, 1909, and
on that day Johannes Christensen, age 32, was laid to rest.
One of the first to take land in the colony, he was now the
first to have a plot in the graveyard.100
Five months after Johannes’ death, Emil Ferdinand Madsen’s motherin-law Birgitte Johanne Knudsen, known simply as “grandmother,”
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died and was buried in the Dagmar cemetery. A settler named Frederik Christensen published a very detailed account of her funeral in
Dannevirke, which the settlers still regularly made use of to update
their countrymen about the ongoing developments of their colony. On
the day of the burial, Christensen recounted, a group of mourning settlers gathered at two thirty p.m. in the home of the deceased’s second
son-in-law Andreas Morsing in Dagmar, where they sang a hymn and
listened to a speech by Pastor Hald, after which they moved in a caravan of twenty-four vehicles to Madsen’s home:
While singing the hymn “O Gud ske lov det hjemad går”
(“Oh, thank God, we’re heading home”), they carried
grandmother’s dead corpse to the grave.
After the inauguration of the grave and yet another, shorter
speech by Pastor Hald, the flower-decorated coﬃn was put
to rest.
Grandmother had often walked to this hill between the
homes of her daughters Soﬃe Morsing and Mariane Madsen. There is a distance of 1.5 kilometers (about one mile)
between the two sisters’ homes, which grandmother used
to walk almost daily until three weeks prior to her death.101
Christensen’s decription of the burial ceremony was accompanied by
a lengthy obituary covering the time from Birgitte Johanne Jensdatter’s birth on Mors in the rural part of northern Jutland in Denmark on
July 19, 1831 through her immigration to Michigan, Iowa, and finally
Montana, where she spent her final two years. Christensen concluded
his warm and lengthy words of praise with the assurance that there
are “so many people here in America who will remember grandmother with gratefulness.”102
The fact that Johannes’ death was not mentioned in Dannevirke
confirms the above-cited observation in The Dagmar Diamond Jubilee
Book, 1906-1981 that Emil Ferdinand Madsen used Dannevirke as a
marketing tool for the colony. With the rare exceptions of Pastor Hald,
Frederik Christensen, and a few others, he had control of the newsgathering and dissemination from Dagmar between 1906 and 1910 via
letters to the editor of Dannevirke, which he used as a means for selective, rather than general information sharing.

23

Water, which, according to the Medicine Lake Wave had been one of
the likely causes of Johannes’ death, along with heat, appears to have
been a major concern for the settlers. Therefore, from the beginning of
the Dagmar settlement, Madsen put quite a lot of eﬀort into providing a convincing answer to this question through his writings in Dannevirke. On April 17, 1907, he reported that the settlers had founded
a cooperative with the aim of drilling for water that could now be
done much more cheaply than usual. Almost all of the settlers were
members, at eight dollars a share.103 On June 19, 1907, he followed up
with the report that their drill had not arrived yet, but that three water
sources had been established already. The water at depths from fifty
centimeters to three meters was, he reported, of the “best quality that
can be found on Earth.”104 On July 17, 1907, he writes that the drill
purchased by the cooperative was not very good, but new wells were
still being dug all the time. The water in one of these wells “is as cold
as ice and clear as crystal.” The water everywhere in Dagmar was “as
good as one could possibly desire,” so, he concludes, “the water question has now been answered.”105
Johannes’ death did not match Madsen’s promises of easy access
to high-quality water or the widespread expectation of achieving

In contrast to Dannevirke, where the Dagmar residents kept their
silence, the news of Johannes’ death was mentioned in the Medicine
Lake Wave on August 26, 1909.
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health and well-being by moving to Dagmar. In one letter in Dannevirke, Madsen exclaimed, “Many of us, who used to be weak, have
regained our strength and the entire colony is now as healthy and
fresh as in their youth.”106 Madsen tried to boost the pull factor of
the colony in Dannevirke by reporting favorable information as exclusively as possible. As a result, neither Madsen nor any of the other
settlers mentioned anything about Johannes’ death in Dannevirke. For
strategic reasons, it was better just to ignore it.
Rasmus Ingvard to the Rescue
The consequences of Johannes’ death were much more immediate for his surviving family. In September, one month after Johannes’
death, Anna gave birth to Karen Marie. At the age of twenty-nine, living on a homestead that had been farmed for less than two years, she
was now the sole provider for three children under the age of three.
The circumstances forced her to reach out for help from Denmark.
“In 1909, a letter arrived from America, where my sister and brotherin-law had a homestead,” her brother Rasmus Ingvard Poulsen Vad
reports. “My brother-in-law was dead, leaving my sister Anna behind
with three children—the oldest was three years and the youngest had
been born one month after the death of her father. Anna was asking
for help, and I was the one who could most easily go there.”107
Anna’s brother Rasmus Ingvard was sent to the United States at
the age of sixteen to help his sister. He left Copenhagen on the SS Hellig Olav, arriving at Ellis Island in New York on October 20, 1909.108
His intention was to stay in the United States for at least as long as
the Homestead Act required for Anna to get her deed of title. However, sickness left them with no other option but to leave Montana and
return to Denmark. “Before I left, I had to promise my father that I
would escort my sister if she wanted to return to Denmark, and when
she became very sick, we decided to sell the homestead. That is how
I happened to return from my trip to the United States at the age of
seventeen on May 20, 1910.”109
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Congress passed the Enlarged Homestead Act in 1909, enabling Montana
homesteaders to expand their claims from 160 to 320 acres. Three years
later, Congress reduced the “proving up” time from five to three years.
The subsequent deeds in the Dagmar area reveal the above plot locations
for the first group of Danish immigrants to reach Dagmar in October,
1906.111 According to Madsen, his six travel companions began the colony
by taking their claims side by side. We can deduce that they claimed four
plots in section 31 and two plots in section 32.112 Johannes’ plot, which
lay between Mølgaard’s and Andersen’s, was taken over by Hans Edvig
Rasmussen.113

In this 1976 interview, an eighty-three-year old Rasmus Ingvard,
who died a few months later, attributes their decision to sell the homestead and return to Denmark to Anna’s illness, but he does not mention anything about the cause of Anna’s sickness. An undated letter
from Anna’s mother Birthe Marie to Anna’s sister Karen Marie written
sometime during the winter of 1909 oﬀers a clue to that mystery.114
Birthe Marie asked Karen Marie to pray for Anna, who in a recent
letter has displayed great sadness. She has been “over-burdened in
soul and body” and as a result now believed that maybe God has
abandoned her.115 “She questions if she is a child of God.”116 Even in
her grief, Anna did not seem to question God’s existence, just his feelings toward her. Her faith in God was as strong as ever, but she won26

dered whether God also believed in her. “Am I being punished?,” she
seemed to ask.
Luckily, Birthe Marie continues, Anna did not send her letter immediately. Instead, she managed to attach this postscript: “Dear Mom
and Dad. Today I am fine. I can believe in my Savior’s mercy. He will
uphold and strengthen me and help me live a holy life.”117 Birthe
Marie concludes the letter by discussing Anna’s future. “Although Ingvard would have liked to stay for the remaining two years, they have
decided to return in the spring.118 A neighbor told them that if Anna
wanted to return to Denmark, she would not be denied the right to
do so, but she could not be gone for more than one year, which would
then result in too much travel, they thought.”119

Anna holding Johanne Marie’s hand, next to Rasmus Ingvard, in front
of her house in Dagmar on the day that they embarked on their journey
back to Denmark in 1910.
Reprinted with permission from Anna’s granddaughter Inger Elisabeth
Jakobsen, Grindsted, Denmark.

Anna’s Homecoming
Rasmus Ingvard, Anna, and her three children—Johanne Marie,
Ewald, and Karen Marie—returned to the same area in the south27

ern part of rural Jutland that Anna had left with Johannes five years
earlier. The children accompanied Rasmus Ingvard to Nordenskov,
where Rasmus Ingvard and Anna’s parents Jens and Birthe Marie had
established their new grocery store, which Rasmus Ingvard was to
inherit from his father (who became a widower in 1915 and died in
1926) and managed until his death in 1976.120 Anna moved in with her
sister Karen Marie, who in the meantime had become the manager of
the clothing department in merchant Johannes Nielsen’s grocery store
in Skovlund in the northern part of Ansager parish, about five miles
north of Nordenskov in the southern part of rural Jutland.121
Time had not stood still in Ansager parish while Anna had been
away. In 1901, Ansager parish had an approximate total of 1,789 inhabitants. The number had increased from 509 in 1801 to 2,820 in 1915.122
As a consequence of the rapid population growth – and the “Great
Awakening” that had been initiated by tears and screaming during a
youth meeting in Ansager School on Shrove Monday evening in 1888
– it had been necessary to enlarge the church in Ansager in 1889, expanding its maximum capacity of attendees from five hundred to six
hundred fifty.123 Two entirely new churches had been built—one in
Stenderup in the southeastern part of the parish in 1909, another in
Skovlund in 1910.124
On September 10, 1912, the bell on the new church in Skovlund
tolled for Karen Marie Poulsen Vad. When she stepped out of the
church in her wedding dress that autumn day, she was accompanied
by the owner of one of the prominent farms in the area known as
Mølbygård. As was mentioned in Part I of this narrative, the owner of
Mølbygård, Jens Mølby, was a blood relative of the Poulsen Vad family, rich, and religiously right-minded. As such, he had been a seemingly perfect match for either of the two sisters, including Anna, but
she had decided to move to the United States with Johannes instead.
Whether or not this had created tension between Anna, Karen Marie,
and Jens before or after Anna’s journey to the United States, it ended
on that autumn day in 1912, when Karen Marie gave her yes to their
thirty-nine-year-old bachelor cousin.
After her stay in Skovlund, Anna moved to Ølgod, about eight
miles northwest of Skovlund, where she was recorded in 1916 as living with her two daughters Johanne Marie and Karen Marie and managing her own clothing store.125 In 1928, she moved to Horne, about
ten miles west of Ansager, where she worked as the first leader of
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Horne Nursing Home until her retirement in 1945.126 Anna spent her
own last years in Skovlund Nursing Home. On September 14, 1955,
she died in the hospital in Varde and was put to rest in the graveyard
in Skovlund.127

Anna Christensen and her three children Johanne Marie,
Ewald, and Karen Marie (seated) after their return from
Montana, approximately 1918.
Reprinted with permission from Anna’s granddaughter
Inger Elisabeth Jakobsen, Grindsted, Denmark.
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twenty-five U.S. dollars per year. Their church, where Johanne Marie was
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in Irene, serving the Methodists until 1914, when it was sold to the Danish
Brotherhood. Years later, it became a carpentry shop. In 1960, the building
was purchased by the Masonic Lodge, after which it was turned into a
Hall-Thompson American Legion Post. In 1908, the Scandinavian Lutheran
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which was inaugurated in 1911 (Eleanor Williams, Edith Brunner, and
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community in Turner County settled in 1893. Viborg celebrates its heritage
each year on the third weekend in July at Danish Festival Days (Olga S.
Olsen, A Historical Study of the Danish in South Dakota [Vermillion, South
Dakota: University Press, 1940]).
5 Kinsley, 16.
6 The Hauge movement was founded by Hans Nielsen Hauge, the
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fifth of ten children, living on a farm in Tune in the county of Østfold in
the southern part of Norway. Born in 1771, Hans Hauge had a poor and
otherwise ordinary childhood and youth until his “spiritual baptism” in a
field near his home on April 5, 1796. During the next twenty-eight years,
until his death in 1824, he wrote thirty-three books and conducted countless
revival meetings. He travelled throughout most of Norway, mostly by
foot, preaching about the “living faith,” at a time when itinerant preaching
without the supervision of a pastor was illegal, leading to his frequent
arrest (Dag Kullerud, Hans Nielsen Hauge: Mannen som vekket Norge [Oslo:
Aschehoug Forlag, 1996]).
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Lutheran Inner Mission Federation, 1941), www.haugeinnermission.com/
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12 Gunnar Graven’s “health was at the breaking point again and again—
until he was completely worn out. He died at Santa Rosa, California, on June
6, 1908, age 72” (Ibid.).
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14 A disagreement about where to build the church caused the original
Trondhjem congregation from 1872 to split in 1882. The Trondhjem
Evangelical Lutheran Congregation of the Hauge Synod inaugurated its
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site where the Trondhjem Free Evangelical Lutheran Congregation (Zion)
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17 Pastor Carlson “gathered God’s people and held them together.” He
was also a preacher of repentance, as one brother expressed it: “I shall never
forget when I as a young man sat in Trondhjem Church and heard Pastor
Carlson’s earnest admonition to wake up from the sleep of sin.” At Carlson’s
afternoon and evening services there were free testimonies and prayers and
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their talents” (Gjerde and Ljostveit).
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22 The point was summarized in Nikolai Frederik Severin Grundtvig’s
poem from 1837: “Human first, then Christian.” The poem suggests that it
is through awe and wonder of nature, love, and other earthly phenomena
that man becomes able to understand that God exists and is the creator
of all things. In this sense, man has to first become human, then Christian
(Nikolai Frederik Severin Grundtvig, Salmer og aandelige sange [Copenhagen:
Det Schønbergske Forlag, 1881]). The implied subordination of the second
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